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PREFATORY NOTE TO THE SEVENTH -
AND EIGHTH ISSUES

(Issues made in 1922) of Warren’s Buddhism
By the General Editor

It is a welcome labor of love to prepare for publication, more than
twenty-five years after the date of the original edition, and at one and
the same time, a seventh and an eighth issue of the life-work of my
unforgotten pupil and friend, Henry Clarke Warren.

His Buddhism is the fruit of thoroughly honest scholarship — and
what is that but an aspect of personal character? Its general plan is
wisely conceived, and is executed with fidelity and learning and cir-
cumspection. Warren’s circumspection is especially notable in his
choice of English equivalents for Buddhist technical terms, — a diffi-
cult matter. These it would be hard even now, upon the whole, greatly
to improve. Indeed, long acquaintance with his book only increases
my respect for Warren and for his temper of mind and for his scholar-
ship. In general, his English is clear and terse and vigorous. The
selections are made with admirably good judgment, and accordingly
illustrate many aspects of Buddhism, — now touching, now gravely
scholastic, now amusing, always interesting, always worthy of the
attention of a serious and virile intellect. For the sake of the progress
of oriental studies, we might be glad to see Warren’s book superseded
by a better one of its kind ; but even to this day, it would seem that no
one has undertaken so to supersede it. Assuredly, he has won an
honorable and enduring place in the annals of American learning.

A large part (about two hundred and twenty-four pages, or nearly
one half) of Warren’s Buddhism was included by Charles William Eliot,
President of Harvard University from 1869 to 1909, in The Harvard
Classics, published in 1910 by P. F. Collier and Son, Incorporated, of
New York. Already, in 1922, about 225,000 sets of The Harvard
Classics (each set consists of fifty volumes) have been sold. Warren’s
work is found in volume 45, pages 587 to 798. The usefulness of his
Buddhism has thus been incalculably enhanced. Could he have lived
to see his labors become so fruitful in good to others, — that would
have been for him the reward beyond compare.

Buddhism originated in India, as did Christianity in Palestine.
From India went forth missionaries to convert Ceylon and other dis-
tant lands, as did from Palestine the Apostles and their successors.
The centuries went by, and Buddhism died out in India, as did Chris-
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tianity in the Holy Land. For centuries, Ceylon and Burmah and the
Far East have been the keepers of the Buddhist Scriptures and sacred
learning — not India. And now, at last, in the twentieth century,
the lessons of good-will which Buddha taught twenty—ﬁye hundred
years ago are beginning — among scholars at least and with horrible
setbacks — again to prevail. As America sends Christian missionaries
to the Holy Land, so Ceylon sends Buddhist missionaries to India!
The spirit of teachableness, as between peoples, so beautifully exempli-
fied by the Chinese pilgrims to India, is already once more a fact.
Fausboll, Childers, Trenckner, Oldenberg, Windisch, Senart, Mr. and
Mrs. Rhys Davids, Warren, — such scholars have awakened the
scholars of India to a realization of the treasures which they have so
long ignored, the teachings of Gotama the Enlightened, the greatest
of all Hindus. Professorships of Pali have already been set up at Cal-
cutta. The East is calling ! to the West for help in making the Wisdom
of the East available for the life of today, and in like wise the West is
calling to the East. — What is more, each is answering ? the other’s
call!

The work as now reissued, is given in its original form, and without
any attempt at considerable revision. But at this point, several
matters call for notice.

In accordance with the author’s wish, the original price of this
beautiful volume was set very low, at $1.20. In spite of greatly
changed conditions, that price has been maintained unaltered, except
in the case of the third and seventh issues, where it has been made yet
lower. The call for the work is continuous, and the sale of it (in addi-
tion to what it has had as a part of The Harvard Classics — see below,
pages 385-386 of the Memorial) is steady or indeed increasing.

1 For example: In the circular letter from the Bhandarkar Institute of Poona,
which asks for suggestions touching the new edition of the Maha-bharata; or in the
request from Simon Hewavitarne of Colombo for advice concerning his projected edi-
tions of the Buddhist sacred books; or in the repeated requests for an inexpensive
edition of this work. For some details, see the Journal of the American Oriental Society
(1920), volume 40, pages 237-238, or Maha-Bodht Journal (Calcutta, October, 1922),
volume 30, page 384. — Calls for help from the West to the East are matters of course;
but see the Memorial, below, page 387.

2 For example: With the ten magnificent volumes of the Simon Hewavitarne
Bequest, containing editions (in Cingalese characters) of the most important commen-
taries on the Buddhist Scriptures, and in a form which shows that American advice
was not merely asked for, but also heeded; or with the twelve volumes containing
(in Siamese characters) Buddhaghosa’s commentaries on the four Nikayas, issued by
that great and modest scholar, the late Prince Vajira-fiana, Supreme Patriarch of
Siam, and sent as free gifts to the principal libraries and Indianists of the Occident. ~—
How these calls and the answers would have heartened and gladdened Henry Warren,
if he were still alive to hear them! and what joy for him to know that his own labors
are still bearing fruit in the Orient also!
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Miss Catharine Bird Runkle, now of Richmond, Massachusetts
(in 1903, of Cambridge), at the instance of Professor Rhys Davids,
made a most valuable Index to the original Pali passages translated in
Warren’s Buddhism. But as this Index is primarily for the use of
professed Indianists, and to them is easily accessible (in the Journal
of the Pali Text Society for 1902-1903), it seemed hardly worth while
to reprint it in these issues.

The seventh issue is now made in response to calls for it from the
Orient (India, Ceylon), just as the third issue was made by way of
answer to a similar call. The third issue contained the entire work.
The seventh issue contains only the part treating of the life and last
days of the Buddha. The remainder is omitted, and for this reason:

To meet the reawakening interest of India in the beautiful story of -

her greatest personality, it is necessary to provide a book which shall
be of very moderate compass, and also of very moderate price — such
as-may suit the purse of the English-reading public of India and
Ceylon, more especially, of native students. It is hoped that the
seventh issue will meet these two needs.

The first issue had as a frontispiece a reproduction of a Burmese

fresco. This is now replaced by a photogravure of a copy in plaster
of a Gandhara Buddha-figure which was given to the General Editor
years ago by his friend, Albert von Le Coq, of the Museum fiir Volker-
kunde in Berlin. The original is in that Museum. It is made of clay
slate, and is about twenty inches in height. It comes from a ruined
monastery at Takht-i-Bahi, twenty-five or thirty miles northeast of
Peshawar city, in the extreme northwest of the Panjab and of India,
in the heart of the Yusufzai country. This, with some adjoining
territory, is the region of the lower valley of the Kabul (Kidbha, Ko¢v)
river, which, flowing east, soon joins the Indus at Attock. This is
the land of Gandhara, ‘“‘doubly classic’’ for its memories of Hellas
and of India, — Gandhara, of millennial fame, celebrated by the
hymns of the Veda, the parables of the Upanishads, the inscriptions
of Persian Darius, the Geography of Buddha’s learned contemporary,
Hecateus of Miletus, the History of Herodotus, the Maha-Bharata,
the Travels of the Chinese pilgrim (400 A.D.) F4-hien.

Illustrious Fé-hien tells us?! that King Pasenadi of Kosala, who
had known and revered and loved the Buddha from young manhood 2
until both he and Buddha were eighty,? caused an image of him to be
carved in sandalwood, and that this was the first of all the images of
Buddha, and became the type for all subsequent copies. Be that as

1 At page 57 of the translation by James Legge, Oxford, 1886.
2 Samyutta Nikaya (Feer), vol. i, p. 68.
3 Majjhima Nikaya (Chalmers), vol. ii, p. 124.
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it may, Gandhara is far remote, a good thousand miles, from Magadha,
the original Holy Land of Buddhism, and became, — some six or seven
hundred years after Buddha’s day, in the second century of our era, —
as it were ‘‘a second Holy Land of Buddhism.” Here the now old
religion flourished mightily. Indeed, Hiuen-tsiang estimated the
number of Gandhara monasteries at a thousand. His estimate is
borne out by the richness of the archaological spoils of the region.!
From time immemorial Gandhara has been on the main road of the
invaders of India — Aryans, Greeks, Grzco-Bactrians, Scythians,
Mohammedans. It was natural that the devout generosity of wealthy
Buddhist converts of Gandhara should avail itself of the genius and
skill of Hellenic artists. And thus it came about that what has in fact
become the prevailing type of Buddha-figures is rather Greek than
Indian.

The Pali texts? describe Buddha’s person with many details (the
““Marks of the Superman’’), such as the mole between the eyebrows,
the full chest, the unusually long arms, the ‘“wheels” on the soles of
the feet, the halo. That the Hindus regarded Gotama Buddha as a
man of extraordinary intelligence and goodness, of striking personal
beauty and manliness, is not open to question. Our photogravure
shows well the ample halo, the throne or ‘lion-seat,” the monkish
robe for which he has exchanged his royal apparel, and especially the
absence of the heavy ear-rings which he had worn as a prince until
they had stretched the lobes of his ears to unsightly length. All this,
in strict accord with tradition.

On the other hand, although the figure (not the photogravure)
shows a good deal of the sole of the left foot, no wheel-marks appear.
And the girth of the chest just under the armpits is not up to the stand-
ard of old tradition; and the two fulnesses which the drapery of the
chest does not conceal are more like to the breasts of a woman than to
the breast-muscles of a man. The drapery and the lines of the mouth
and nose and eyes seem to me Hellenic rather than Hindu.

But the sculptor’s most notable departure from tradition appears
in his treatment of the hair. Upon renouncing the world and becoming
a monk, Gotama, giving his princely ornaments to his squire, cut off
his locks with his own sword — see the Nidana to the Jataka, as trans-
lated by Warren below at page 66. The charming details of the prose
parts of the Nidana may be late; but the essential point that Gotama
did in fact perform his own monkish tonsure, is made plain in the

! As to the multitudinous Gandhara sculptures, see Imperial Gazetteer of India,
The Indian Empire, vol. 2 (Oxford, 1908), pages 113-115. In particular, see also Alfred
Foucher’s lecture (Conférences au Musée Guimet), L’origine grecque de Uimage du
Bouddha, Bibliothéque de vulgarisation du Musée Guimet, vol. 38 (1913), embodied
also in his Beginnings of Buddhist Art, London, 1917.

? See, for example, Digha Nikaya, Suttantas no. 14. and no. 30 (2.14 and 3.137 of
Davids’s translation), or Majjhima Nikaya (Chalmers), vol. ii, page 136.
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stanza chetvdna molim.! Judging by the archaic chetvana, I like to
think that the stanza gives us a bit of genuinely old tradition, supported
as it is by the very ancient Bharhut sculpture and inscription concern-
ing the ‘‘Festival (in honor) of the Exalted One’s locks of hair’’ (Bha-
gavato chiida-maho).? And with the stanza agree the other texts.?
In short, a robe-clad monk without his tonsure is a bold incongruity,
a clear defiance of Indian tradition. It is not surprising when we con-
sider that the work is from a Hellenic atelier in Gandhara, far from
the cradle of Buddhism. But it is matter of surprise and importance
that so exotic a feature should have become a type.

Mr. von Le Coq writes me, ‘‘This Buddha is the most beautiful
that we have.”” I am glad to be able to reproduce it in the admirable
photogravure of my friend and neighbor, Mr. Alfred W. Elson of
Belmont. But I can not refrain from giving also a modest reproduction
in black and white of the Buddha-figure published (as Plate II) by
Alfred Foucher in the French edition of his Musée Guimet lecture cited
above. The original is at the little garrison-town of Hoti-Mardan,
in the centre of the ancient Gandhara, in the Mess-room of the
King’s Own Corps of Guides. Foucher* believes it to be the most
beautiful and probably also the most ancient of all the Buddhas which
he has ever seen.

The Memorial of the author. — The issue of the thirtieth volume
of the Harvard Oriental Series seemed to be a fitting occasion for a
memorial of its Joint-founder, Mr. Warren. A short account of his
life and services and character was accordingly printed at the end of
the work which forms volumes 28 to 30 of this Series, to wit, Buddhist
Legends, translated from the original Pali text of the Dhamma-pada
Commentary by my former pupil, Doctor Eugene Watson Burlin-
game. The afterthought of reprinting the Memorial of Warren with
the seventh and eighth issues of his Buddhism is to me a happy one —
happy for the sake of any of Warren’s old friends in the Orient or the
Occident who may still be living, happier even yet for the sake of many
new friends whom I hope his book may win.

CHARLES R. LANMAN
HARvVARD UNIVERSITY

November 18, 1922

1 Jataka, vol. i, page 65, lines 6-9. — Warren’s translation, page 66, no. 272.

" 2 See Alexander Cunningham’s Bharhut, plate XVI, and Hultzsch, Zeitschrift
der Deutschen Morgenlindischen Gesellschaft, 40.68.

3 So Mahavastu (Senart), 1i.165.18; Lalita-vistara, p. 277.17 (R. Mitra), p. 197
(Foucaux); Buddha-carita, vi. 56-58; Fo-sho-hing-tsan-king, in Sacred Books of the
East, 19.68.

4 Beginnings of Buddhist Art, page 119.



NOTE FOR LIBRARIANS AND
CATALOGUERS

The Library of Congress issues printed catalogue-cards made to
follow rules now generally approved by the best experts. The cards
for this issue of this work bear the serial number 22-27458, and the
main entry is ‘‘Warren, Henry Clarke, 1854-1899.” Complete sets
of these cards may be had (at a nominal price of 12 cents for each set
of 8) upon application to “The Library of Congress — Card Division,
Washington, D. C.”” But (to foreign librarians, at least) the suggestion
may be welcome that this issue of this work be recorded in Library
Catalogues under the following eight entries:

Warren, Henry Clarke, 1854-1899 (as author)

Buddhism in Translations (as title)

Buddha and Buddhism (as subject)

Gotama Buddha (name in Pali — as a cross-reference to Gautama Buddha)
Gautama Buddha (name in Sanskrit)

Warren, Henry Clarke, 1854-1899 (as subject of added Memorial)
Harvard Oriental Series (as whole, of which this work is part)

Lanman, Charles Rockwell, 1850~ (as editor, and as author of Memorial)

MEANING OF REFERENCES IN THE HEAD-LINES

The abbreviations and numbers at the upper inside corners of the
pages of this book refer, as precisely as may be, to the chapter and
other subdivisions, or to the volume and page and line, of the original
work from which the beginning of the page concerned is translated.

NOTE AS TO PRONOUNCING THE PALI NAMES

Short a, as in organ, or like the u in buf. The other vowels, as in the
key-words far, pin, pique, pull, rile, (and roughly) they, so. Pronounce
¢ like ch in church, and j as in judge. The ‘““aspirates” are true as-
pirates: thus, th, dh, ph, as in hothouse, madhouse, uphill. They are
not spirants, as in thin, graphic. The underdotted ¢, d, n, ete. are
pronounced (by the Hindus, at least) with the tip of the tongue turned
up and drawn back. Dotted 7 indicates nasalization of the preceding
vowel.
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THE THREE CHARACTERISTICS.

Translated from the Anguttara-Nikaya (iii. 1341).

Whether Buddhas arise, O priests, or whether Buddhas do not arise,
it remains a fact and the fixed and necessary constitution of being, that
all its constituents are transitory. This fact a Buddha discovers and
masters, and when he has discovered and mastered it, he announces,
teaches, publishes, proclaims, discloses, minutely explains, and makes it
clear, that all the constituents of being are transitory.

Whether Buddhas arise, O priests, or whether Buddhas do not arise,
it remains a fact and the fixed and necessary constitution of being, that
all its constituents are misery. This fact a Buddha discovers and mas-
ters, and when he has discovered and mastered it, he announces, teaches,
publishes, proclaims, discloses, minutely explains, and makes it clear, that
all the constituents of being are misery.

Whether Buddhas arise, O priests, or whether Buddhas do not arise,
it remains a fact and the fixed and necessary constitution of being, that
all its elements are lacking in an Ego. This fact a Buddha discovers
and masters, and when he has discovered and mastered it, he announces,
teaches, publishes, proclaims, discloses, minutely explains, and makes it
clear, that all the elements of being are lacking in an Ego.



GENERAL INTRODUCTION.

THE materials for this book are drawn ultimately
from the Pali writings of Ceylon and Burma, — that is
to say, they are to be found in palm-leaf manuscripts of
those countries, written in the Singhalese or Burmese
alphabet, as the case may be, but always in the same
- Pali language, a tongue very nearly akin to the San-
skrit. These Pali writings furnish the most authorita-
tive account of The Buddha and his Doctrine that we
have ; and it is therefore to be regretted that, inasmuch
as so little has been known in the Occident until recently
of either Pali or Pali literature, the information of the
public concerning Buddhism has been so largely drawn
from books based on other, non-Pali, sources, on works
written in the Singhalese, Chinese, and Tibetan lan-
guages, and in the Buddhist-Sanskrit of Nepaul. But
a large number of Pali manuscripts have now been
edited and printed in the publications of the Pali Text
Society of London, and in scattered works both in Eng-
land and in other European countries, and several vol-
umes of translations into English have appeared, so that
all excuse for not deriving our knowledge of Buddhism
from the most authentic sources is fast disappearing.

As the work on this book has been done wholly in
America, my main reliance has naturally been on printed
texts. Still, I have had the use of a number of Pali
manuscripts. In Brown University at Providence, Rhode
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Island, there are many manuscripts, in the Burmese
character, of works belonging to the Buddhist Scriptures.
These were presented by the Rev. Dr. J. N. Cushing,
Baptist missionary to Burma, and an alumnus of the
University. But the manuscripts which, as being both
important and unedited, have proved of most value to
me, are four copies of the extensive and systematic
treatise on Buddhist Doctrine composed by the famous
Buddhaghosa, who flourished in the fourth century A. p.
It is called the “ Way of Purity” (in Pali, Visuddhi-
Magga). These four manuscripts have come to me from
England : oneis from the private collection of Prof. T. W.
Rhys Davids, Secretary of the Royal Asiatic Society ; the
second belonged to the late Rev. Dr. Richard Morris of
Harold Wood, Essex ; the third to Henry Rigg, Esq., con-
sulting engineer to the Government of India, for railways;
while for the loan of the fourth, a Burmese manuscript,
my thanks are due to the India Office Library.

The Pali literature chiefly consists of the Buddhist
Scriptures and their commentaries. These form an
extensive body of works, many of which are indi-
vidually very large. The Singhalese canon proper —
that is to say, the texts without the commentaries —
has been estimated by Prof. Rhys Davids to contain
about twice as much matter as the Christian Bible.
From this estimate Professor Davids excludes the repe-
titions, which, as he well says, are “ some of them very
frequent, and others very long.” The Christian Bible
is divided into two Testaments, whereas the Buddhist
canon, or Bible, has three main divisions called ¢ Bas-
kets ” (in Pali, Pitaka), and the Buddhist Bible, conse-
quently, is called “ The Three Baskets ” (Ti-Pitaka).

The first Testament, Basket, or Pitaka has been
edited and published by Oldenberg, and a translation



General Introduction. xx1ii

of a large part of it has appeared in the ¢ Sacred Books
of the East.” This Pitaka gives the various rules and
ordinances to be observed by the Buddhist Order, and
is therefore called the ¢ Discipline-Basket” (in Pali,
Vinaya-Pitaka). A large part of this Pitaka is dry and
technical reading; but by no means all of it is of this
nature, for there is interspersed much narrative of events
in the life of The Buddha. The Buddha himself is sup-
posed to have laid down all these rules as occasion sug-
gested their necessity, and the object of these stories is
to explain the circumstances under which he did so.
The works of this Pitaka are five, as follows: —

Bhikkhu-Vibhafiga ; Culla-Vagga; ——
Bhjkkhun-Vibhanga ; Parivira-Pitha.
Maha-Vagga;

The second of the three Testaments, or Baskets, is
called the Sutta-Pitaka, which may be translated the
¢ Sermon-Basket.” It consists of a great number of
sermons and discourses in prose and verse, delivered
by The Buddha or some one of his disciples, and is
extremely interesting to any one studying the philoso-
phy and folk-lore of Buddhism. The list of the works
which, according to the Singhalese canon, belong to this
Pitaka is as follows: —

' Digha-Nikiya;

Majjhima-Nikiya;

Samyutta-Nikaya;

Afnguttara-Nikiya;

Khuddaka-Nikaya, consisting of
Khuddaka-Patha; Theri-Gathd;
Dbhammapada; Jataka; ..
Udana; Niddesa;
Ttivuttaka ; Patisambhidé-Magga ;
Sutta-Nipata ; Apadina;
Vimana-Vatthu; Buddha-Vainsa ;
Peta-Vatthu ; Cariya-Pitaka.
Thera-Gétha ;
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The works composing the third and last Pitaka are,
of all the Buddhist Scriptures, the dreariest and most
forbidding reading, and this is saying a great deal.
However, like the desert of Sahara, they are to be re-
spected for their immensity; and when they are all
printed, no doubt something can be made of them. The

title of this Pitaka is the ¢ Metaphysical Basket” (in

Pali, Abhidhamma-Pitaka). It is composed of the fol-
lowing works : —

Dhamma-Sangani; Dhatu-Katha ;
Vibhanga; - Yamaka;
Katha-Vatthu ; Patthana.

Puggala-Paififiatti;

This completes the list of the works composing the
Tipitaka or Buddhist Scriptures. A number of them
have not been printed in their entirety, and still others
not at all.!

The non-canonical works consist of numerous com-
mentaries on the Tipitaka, and of several other writ-
ings of more or less importance. The Buddhaghosa
above mentioned was a most prolific commentator, and
his Sumangala-Vilasini, or commentary on the Digha-

1 Since the above was written, the King of Siam, who has long been a
patron of Pali studies, has presented Harvard College and a number of
other institutions of learning with an edition of Tipitaka works. This
gift was made on the occasion of the twenty-fifth anniversary of his
accession to the throne, and consists of thirty-nine volumes printed in
the Siamese character. The first and third Pitakas are complete, as well
as the first four Nikayas of the second Pitaka; but of the Khuddaka-
Nikaya Ifind only the Khuddaka-Patha, Dhammapada, Udana, Itivuttaka,
Sutta-Nipata, Niddesa, and Patisambhida-Magga. Most of the other
works of this Nikaya have been or are being edited in Europe, so that
the only Tipitaka work which has not appeared, at least partially, in type
is the Apadana. This splendid present made by the King of Siam was,
I am sorry to say, received too late to be drawn upon for selections for
this volume.
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Nikaya, is in the Providence collection, and has also
partially appeared in type. Of others of his commen-
taries I have seen only fragments; but, as above stated,
I have his general work entitled the Visuddhi-Magga

Of works which are not commentaries, there is a dic-
tionary of synonyms written in verse, and called the
Abhidhana-ppadipika. Then there is the Milindapafiha
(Questions of Milinda). Milinda (Greek Menander) was
a Greek king who carried on the Greek dominion in
Bactria founded by Alexander the Great. He proba-
bly lived in the second century B. c., and the Milinda-
paiiha was probably composed about the beginning of
our era. The Milindapafiha is, strictly speaking, a
North Buddhist work, but it is considered so orthodox
by the South Buddhists, i. e. by the Buddhists of Ceylon,
Burma, and Siam, that I have felt bold to draw upon
it freely in this book. Then there are the Abhidham-
mattha-Sangaha, the Sarasangaha, the Anagata-Vamsa,
and some other works on grammar, history, and so
forth, the names of which I spare the reader, as no
translation from them occurs in this book.

After long bothering my head over Sanskrit, I found
much more satisfaction when I took up the study of
Pali. For Sanskrit literature is a chaos; Pali, a cos-
mos. In Sanskrit every fresh work or author seemed
a new problem ; and as trustworthy Hindu chronology
and recorded history are almost nil, and as there are
many systems of philosophy, orthodox as well as unor-
thodox, the necessary data for the solution of the prob-
lem were usually lacking. Such data, I mean, as who
the author was, when he lived and wrote, what were
the current beliefs and conceptions of his day, and what
his own position was in respect of them; such data, in
short, as are necessary in order to know what to think



xxvi General Introduction.

of an author, and fully to understand what he says.
Now the subject-matter of Pali literature is nearly al-
ways the same, namely, the definite system of religion
propounded by The Buddha. Indeed, in a large part of
the writings, The Buddha appears as a dramatis persona.
We have volumes and volumes of sermons, discourses,
and moral tales credited to him, and hundreds of inci-
dents related, apropos of which he pronounced some
dictum. And the place of such utterance is usually
given. Consequently, although there is a large field
for text criticism — a field on which I have not felt
it desirable to enter in this book — there is, in a general
way and in respect of subject-matter, considerable unity
in Pali literature.

The aim of the present work is to take different ideas
and conceptions found in Pali writings, and present
them to the reader in English. Translation has been
the means employed as being the most effectual, and
the order pursued is in the main that of the Buddhist
“Three Jewels ” (in Pali, Ti-Ratana), to wit, The Buddha,
the Doctrine, and the Order. The selections of the first
chapter are on The Buddha; next follow those which
deal chiefly with the Doctrine; while others concerning
the Order and secular life constitute the closing chapter
of the book.



CHAPTER L

THE BUDDHA.

INTRODUCTORY DISCOURSE.

IN reading the Pali Scriptures one is impressed with the
strong personal influence exercised by The Buddha over the
hearts of his followers. He was regarded, not as a mere
formulator of dry metaphysical propositions, but as a very wise
and compassionate friend of his fellow-men. He was full
of tact, and all his ways were ways of peace. To allay dis-
cord he would tell a little story or fable with a moral, and
his epithet for one of whom he disapproved was merely
“vain man.,” Anger, in fact, had no place in his character,
and the reader of this book will find that it had equally none
in his religio-philosophic system.

. The term “ Buddha ” means ¢ Enlightened One,” and sig-
nifies that the person to whom it is applied has solved the
riddle of existence, and discovered the doctrine for the cessa-
tion of misery. It was by his attainment of this supreme
“ Enlightenment” or Wisdom that Gotama became a Buddha.
During the thirty-five years of his life previous to that event,
and during all previous existences from the time he set out
towards the Buddhaship, he was a Bodhisatta, —a term
which I have freely translated ¢ Future Buddha,” but which
is more literally rendered ¢ He whose essence is Wisdom.”

The Buddha’s given name would appear to have been
Siddhattha ; but as the word means ¢ Successful in his Ob-

jects,” it looks as though it might be a simple epithet. The
1
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Buddha belonged to the Sakya clan. The word ¢ Sakya”
means “ Powerful ;”” and the families that bore the name had
a reputation for pride and haughtiness. They were of the
warrior caste, but cultivated the peaceful arts of agriculture.
By his contemporaries The Buddha is usually called Gotama,
or, as the word is sometimes Anglicized, the Gotamid. It is
not quite clear why he and others of his clan should bear the
name of Gotama in addition to that of Sakya. It may be
they claimed descent from the ancient sage Gautama (Sans-
krit ¢ Gautama ” becomes ¢ Gotama ” in Pali), to whom are
attributed some of the hymns of the Rig-Veda; or it may
be, as Burnouf has suggested, “ because Gautama was the
sacerdotal family name of the military race of Sakyas, who,
being of the warrior caste, had no ancestor or tutelar saint
like the Brahmans, but might, as the Hindu law permits,
have taken the name of the sage to whose family belonged
their spiritual guide.”

The Buddha was a Hindu, born not far from the Ganges,
and during his long ministry wandered about from place to
place in the section of country about Benares, very much as
did Christ in Judea and Galilee. And just as Christ once
left his native country and went to Egypt, so The Buddha is
said by native authorities to have paid a couple of visits to
Ceylon ; but the statement is, I fear, somewhat mythical.

The date of Gotama Buddha is considered to be the sixth
century before Christ. It would appear that he lived to his
eightieth year, and the time of his death is given by scholars
as about 480 B. c. :

The first eight sections of the present chapter are from
the general introduction to the Jataka (*“Book of Birth-
Stories ). These Birth-Stories, five hundred and fifty in
number, are so called because they are tales of the anterior
existences of Gotama Buddha, while he was as yet but a
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Future Buddha. The Jataka is an extensive work; five
volumes have already been edited by Professor V. Fausbéll,
of .Copenhagen, and more is yet to come. It consists of the
Birth-Stories themselves, with a commentary and a long
introduction. Examples of these Birth-Stories will be given
further on; here we have only to do with the Introduction,
the author of which and of the commentary is unknown.
After a few preliminary remarks concerning the inception
and plan of his work, the author begins by quoting entire the
Story of Sumedha as contained in the metrical work called
the Buddha-Vamsa (¢ History of the Buddhas ). He does not
quote it all consecutively, but a few stanzas at a time as
authority for his prose statements. In this prose is also some
matter of a commentary nature, apparently later glosses and
not a part of the original text. In my first translation I give
the Story of Sumedha as quoted in this Introduction to the
Jataka, but I give it consecutively and omit the prose,
except that of some of the more interesting and explanatory
passages, of the glosses especially, I have made foot-notes.
After the Story of Sumedha our author gives formal
descriptions of each of the twenty-four Buddhas that pre-
ceded Gotama. These descriptions, however, are tedious,
and are not here translated. They mainly concern them-
selves with such details as the height of each Buddha, his
length of life, how many conversions he made, the names
of his father, mother, chief disciples, etc. But from the
point where my second section begins to the end of the
eighth I follow the native text without making any omis-
sions. I have divided one continuous text into seven parts,
and then given these divisions titles of my own devising.
The reader is thus brought up to the ministry of The
Buddha. This ministry lasted some forty-five years, and an
account of part of it is given by the author of the Introduc-
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tion. It is, however, only a part that he gives, just enough
to conduct his reader up to the time when The Buddha was
presented with Jetavana monastery, the importance of which
event to our author will be readily perceived when it is
remembered that this was the monastery in which The

" Buddha is represented as having related the greater part of
the Birth-Stories. As our author fails to give us a complete
life of The Buddha, and as I know of none in Pali literature,
none is attempted in this book. But in order that the reader
may have at an early stage an idea of what the matters were
wherein The Buddha considered himself ¢ enlightened,” two
passages are translated from the Maha-Vagga. Then follows
a description of the daily routine of The Buddha’s ministry,
and the last section of this chapter gives the Pali account
of how The Buddha died. It is not because the philosophical
ideas expressed and the references to meditation and trance
made in these four sections are supposed to be self-explana-
tory, that I make no comment on them in this chapteri but
because the next three chapters, as I have already stated
in my General Introduction, are devoted to the Doctrine,
and constitute the philosophical and systematic part of this
work. It appeared desirable to give the reader a general
idea of what the Buddhists consider to be the salient features
of their system of religion before beginning its detailed
discussion.
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§ 1. THE STORY OF SUMEDHA.!
Translated from the Introduction to the Jataka (i.31).

12. A hundred thousand cycles vast
And four immensities ago,
There was a town named Amara,
A place of beauty and delights.
It had the noises ten complete 2
And food and drink abundantly.

13. The noise of elephant and horse,
Of conch-shell, drum, and chariot,
And invitations to partake —
‘¢ Eat ye, and drink ! ” — resounded loud.

14. A town complete in all its parts,
‘Where every industry was found,
And eke the seven precious gems,?
And foreigners from many lands.
A prosperous city of the gods,
Full of good works and holy men.

15. Within this town of Amara
Sumedha lived, of Brahman caste,
‘Who many tens of millions had,
And grain and treasure in full store.

16. A student he, and wise in spells,
A master of the Vedas three.
He fortunes told, tradition knew,
And every duty of his caste.

1 This entire story is related by The Buddha to his disciples, and
describes how, in his long-ago existence as the Brahman Sumedha, he
first resolved to strive for the Buddhaship. In stanzas 12-16 he speaks of
himself, that is, of Sumedha, in the third person, but elsewhere in the
first.

2 Only six of the ten noises indicative of a flourishing town are here
mentioned. For the complete list, see p. 101.

8 Probably gold, silver, pearls, gems (such as sapphire and ruby),
cat’s-eye, diamond, and coral; or perhaps as given on p. 101, note.
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17. 1In secret then I sat me down,
And thus to ponder I began:
¢ What misery to be born again!
And have the flesh dissolve at death!

18. ¢¢Subject to birth, old age, disease,
Extinction will I seek to find,
Where no decay is ever known,
Nor death, but all security.

19. ¢ What if I now should rid me of
This body foul, this charnel-house,
And go my way without a care,
Or least regret for things behind!

20. ‘¢ There is, there must be, an escape!
Impossible there should not be!
I’ll make the search and find the way,
Which from existence shall release!

21. ¢ Even as, although there misery is,
Yet happiness is also found ;
So, though indeed existence is,
A non-existence should be sought.

22. ‘¢ Even as, although there may be heat,
Yet grateful cold is also found ;
So, though the threefold fire! exists,
Likewise Nirvana should be sought.

28. ¢¢Even as, although there evil is,
That which is good is also found ;
So, though ’t is true that birth exists,
That which is not birth should be sought.

24. ‘‘Even as a man befouled with dung,
Seeing a brimming lake at hand,
And nathless bathing not therein,
Were senseless should be chide the lake;

1 Lust, hatred, and infatuation. Compare page 59, and also the
« Fire-sermon,” page 351.
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26.
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29.

80.

81.

32.

¢t So, when Nirvana’s lake exists
To wash away corruption’s stain,
Should I not seek to bathe therein,
I might not then Nirvana chide.

¢ Even as a man hemmed in by foes,
Seeing a certain safe escape,

And nathless seeking not to flee,

Might not the blameless pathway chide;

¢ So, when my passions hem me in,
And yet a way to bliss exists,
Should I not seek to follow it,
That way of bliss I might not chide.

¢“ Even as a man who, sore diseased,
When a physician may be had,
Should fail to send to have.him come,
Might the physician then not chide;

¢ So, when diseased with passion, sore
Oppressed, I seek the master not
‘Whose ghostly counsel me might cure,
The blame should not on him be laid.

‘ Even as a man might rid him of

A horrid corpse bound to his neck,
And then upon his way proceed,
Joyous, and free, and unconstrained ;

¢¢ So must I likewise rid me of
This body foul, this charnel-house,
And go my way without a care,
Or least regret for things behind.

¢ As men and women rid them of
Their dung upon the refuse heap,
And go their ways without a care,
Or least regret for what they leave;
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88.

85.

86.

87.

88.

89.

! The two eyes, ears, and so forth, as enumerated at page 298.

* The Himalaya mountains. Himalaya and Himavant are Sanskri

¢t So will I likewise rid me of

This body foul, this charnel-house,
And go my way as if T had

Cast out my filth into the draught.

‘¢ Even as the owners leave and quit
A worn-out, shattered, leaky ship,
And go their ways without a care,
Or least regret for what they leave;

¢ So will I likewise rid me of

This nine-holed,! ever-trickling frame,
And go my way, as owners do,

Who ship disrupted leave behind.

‘ Even as a man who treasure bears,
And finds him in a robber-gang,
Will quickly flee and rid him of
The robbers, lest they steal his gold ;

‘¢ So, to a mighty robber might
Be likened well this body’s frame.
I’ll cast it off and go my way,
Lest of my welfare I be robbed.”

Thus thinking, I on rich and poor
All that I had in alms bestowed ;

Hundreds of millions spent I then,
And made to Himavant? my way.

Not far away from Himavant,
There was a hill named Dhammaka,
And here I made and patterned well
A hermitage and hut of leaves.

words of almost identical signification. The former means « snow-abode,”
and is a compound of kima, “ snow,” and alaya, settling-down place,” or
“abode.” Hima-vant means “snow-y.”
















































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































